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BIOGRAPHY. 


MALEFACTOR, who was lately executed for ftealing 

a watch out of a fhop window, when he was condemned, 
and left for execution, was much alarmed at his perilous 
fituation, and defired that Mr. , a godly minifter, might 
be permitted to vifit him. ‘This was refuted, from the confider- 
ation of Mr. ’s being a reputed Methodift. Need I fay, 
how cruel was fuch a refufal! when even papifts are never 
refufed their prieft; nor any rank of perfons befides denied 
every fpiritual affiftance they may require. At length, a ferious 








young man got admiffion, and was fo bleft in praying and ex 


pounding the fcriptures, that the convict was pricked to the 
heart, and began to cry out, “ What fhall I do to be faved ?” 
Being queftioned, “If he had ever thought ferioufly of his 
foul,” he faid, “ That about twenty years ago he had 
heard a Mr. V—, at H , which had diftrefled him for fome 
time, but the impreflion wore off.” Upon being told that 
Mr. V— was fettled in a living within eleven miles, he exprefled 
a great defire of feeing him ; and afked, “ If he {till maintained 
his former religious fentiments.”’ Upon being anfwered, “ that 
he did,” it feemed both to pleafe and furprife him. Mr V, 
being apprized of this, immediately fet off, and being unknown 
(I perfume) to the keeper, got admiflion to the pxifoner ; who, 
as foon as he recognized him, jumped up from his ftraw, and 
embraced him with vaft vehemence of cordiality and delight, 
Mr. V— fpent an hour and a half with him, and, before he left 
him, had the comfort of finding that the Lord had fet the 
prifoner free, and given him to know his pardoning love. This 
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go On Isaiah i. 27. 


was fo clearly manifefted to his heart, that he faid, “ He fhould 
be glad to proclaim it at his execution :’” Which Mr. V— rather 
encouraged him in, if he felt his heart free, and his fpirits were 
not confufed. It pleafed the Lord to give his poor fervant 
great compofure at the gallows, and he entreated the favour to 
be heard a few words. He {poke moft awfully on the terrors 
of the law; confefled himfe!f to have broken every command. 
ment according to the fpirituality of it ; and then fweetly 
preached Jefus, and his free falvation; in the experimental belief 
of which he had a good hope through grace, and a moft com. 
fortably folid and well-grounded aflurance, that fo foon as his 
foul was feparate from his body, he fhould be eternally happy 
in finging, * Worthy is the Lamb that was flain, and has 
redeemed us to God by his blood !” The wonderful fimplicity, 
ferenity, and earneftnefs, with which he delivered it, ftruck the 
f{pectators with a folemnity which riveted their attention. Even 
the fheriff was fo affected with the genuinenefs of his faith and 
repentance, that he generoufly offered to flay the execution for 
two or three hours, to the utmoft limits of his commiffion. The 
poor dying thief thanked his benefactor, but he refufed the 
indulgence,:as he faid, * He had done with all things here 
below ; and longed to be diffolved, and to be with Jefus, which 
was far better.” The executioner was fo imprefled, that he 
could not do his duty properly ; upon which the poor creature 
affited him, by adjufting the cord, and pulling his cap over 
his eY¥es; devoutly calling upon Jefus to take him into paradife. 
His exit was fo tranquil, that he never ftruggled in the leaft, or 
was agitated by one convulfive pang. Thus he flept in Jefus, 
and has left behind him an irrefragable teftimony that our Jefus 
is the friend of finners, and faves to the uttermoft all that are 
enabled to put their whole truft in his mercy and love, which, 
like himfelf, knows neither meafure nor end. MHiallelujah! 


Amen! Amen! 








MEDITATIONS anp REFLECTIONS 


On Ifa. i. 27.----" Zion fhall be redeemed with judgment, and ber 


converts with righteoufne/s.”” 
(Concluded from p. 85.) 


ITHERTO the words of the prophet have been confider- 

ed rather in a temporal fenfe, or as fhowing how the 
church is redeemed from temporal or outward evils: but the 
writer is aware that the explanation already given does _ 
reac 
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reach th: utmoft extent of the words; they may be confidered 
as referring to the redemption of finners by Jefus Chrift ; and 
perhaps, this is what the Holy Spirit had ultimately in view 
in them. It is not uncommon in the #€red writings to find 
fpiritual and eternal things taught by things more readily 
within ourcomprehenfion. The final redemption of the church 
from fin and ruin, is taught by her temporal deliverances. And 
therefore, though the writer believes that the temporal or out- 
ward redemption of the church is what is primarily intended ; 
yet he is not averfe from confidering the words as pointing out 
the way or means by which Zion is redeemed in a fpiritual 
and everlafting fenfe, according to the gofpel. 

Several of the inftances which have been mentioned, as illuftra- 
tive of the words under confideration, are eminently typical of 
the redemption by Jefus Chrift ; and efpecially the deliverance of 
Ifrael from Egyptian bondage. That was effected by great and 
remarkable judgments. And hence if the antitype bear any 
juft refemblance to the type, it is conceived that judgment and 
righteoufnefs are the means by which Zion and her converts are 
redeemed from fin and from the wrath to come. Perhaps, 
therefore, it is not untrue to fay, that the execution of righteous 
judgment is the grand mean of the fpiritual and eternal re- 
demption of the church of God. 

Mankind are evidently in a ftate from which they ftand in 
need of redemption. The converts of Zion are naturally in the 
fame awful predicament with other men; and they muft all 
inevitably perifh together in their fins, unlefs God work deliv- 
erance and falvation for them. In confequence of the original 
apoftacy, mankind are in a ftate of finifhed moral depravity. 
Their hearts are by nature corrupt, and their ways perverfe 
before God. They are all gone out of the way, they are 
together become unprofitable, there is none that doeth good, 
no not one. By one man fin entered into the world—and by 
the difobedience of one many were made finners, ‘Their carnal 
minds are enmity again{t God, and they are holden.in the cords 
of their iniquities—And in confequence of this univerfal 
apoftacy, mankind are all condemned by the divine law. ‘They 
are under the fentence of eternal death, and the wrath of God 
abideth on them. It is written, * By the offence of one judgment 
came upon all men to condemnation,’”’ It is written, “ Curfed is 
every one that continueth not in all things which are written in 
the book of the law to do them.” 

Now from this awful ftate of fin and condemnation, God 
does redeem Zion and her converts ; and the means by which 
he does it are judgment and righteoufnefs. To effect the 
redempwton of the church from the evils fhe is naturally in, and 
to which fhe is expofed, God firft fet forth his own Son, the 
Lerd 
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Lord Jefus Chrift, to be a ptopitiation for fin, for the great 
purpofe of declaring the righteoufnefs of God in the remiflion 
of fins, and the juftifigation of them that believe in Jefus.—The 
Son of God died onWife crofs a facrifice for human guilt. He 
fhed his blood to expiate fin ; and gave his life for the redemp- 
tion of the tranfgreffors. The divine law doomed the tranf- 
greflor to the fufferings of eternal death, and the righteoufnefs 
of God forbade his deliverance unlefs an equivalent fhould be 
offered, which, in a governmental view, fhould anfwer the fame 
purpofe as the everlafting deftruction of the finner himfelf. 
Righteous judgment againft fin mult be executed, or finners 
cannot be faved. Jefus Chrift was the only perfon in the uni- 
verfe, who could bear the judgment, and offer an equivalent 
for the finner’s falvation. God, therefore, gave him up to fuf- 
ferings and death, for the redemption of finners. He was made 
of a woman, made under the law, to redeem them that were 
under the law. And hence, as the apoftle fays, “ Chrift hath 
redeemed us from the-curfe of the law, being made a curfe for 
us; for it is written, Curfed is every one that hangeth on a 
tree.” Jefus Chrift took upon him that fuffering which the fin- 
ner deferved. He ftood in the place of the guilty, and bare the 
fins of the redeemed in his own body on the tree: as faith the 
prophet, “ He was wounded for our tranfgreflions, he was 
bruifed for our iniquities: the chaftifement of our peace was 
upon him, and with his ftripes we are healed.—For the tranf- 





‘ greffion of my people was he ftricken.—He was numbered with 


the tranfgreflors, and he bare the fin of many.” 

Thus Chrift gave his life a ranfom for many ; even for all the 
converts of Zion.—He died that they might live. And in his 
fufferings and death, it is conceived, that the awful judgment 
of God againft iniquity was executed, and his righteoufnefs dif- 


.played and vindicated. And- though, as it refpeéted Chrift, 


perfonally, the judgment was not executed upon an enemy of 
Zion, (which is one point of difference from the types confider- 
ed) yet as he ftood in the place of finners, and fuffered on their 
behalf, the evils he endured were as real and full a difplay of 
the juft judgment of God, againft fin, as if thefe evils had fallen 
on the finner himfelf.—Neverthelefs, -if we pleafe, we may con- 
fider the fufferings of Chrift as the execution of righteous judg- 
ment again{t the enemies of God and his people. It was early 
revealed that the feed of the woman fhould bruife the ferpent’s 
head. And on the crofs this fentence on the ferpent was emi- 
nently executed. By the death of his Son, God poured out the 
vials of his wrath on the head of Satan and all his rebellious 
crew, and refcued the church from his dominion and power. 
On the crofs Chrift fpoiled principalities and powers, aad made 
a fhew of them openly, triumphing over them in it. 

Hence 
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Hence it is by righteous judgment Zion is redeemed. With- 
out the fhedding of blood, even the precious blood of Chrift, 
there could be no remiflion of fins, nor redemption for the guil- 
ty. What he has done and fuffered, is a ranfom for fouls. On 
the ground of his propitiation believing finners are delivered 
from the curfe of the divine law, and receive the immunities, 
privileges and bleffings of the fons of God. And on the fame 
‘ground they are delivered from all their fins and faved from 
every evil. It is by virtue of the blood of Chrift that finners 
are created anew, and become the converts of Zion ; and by 
virtue of the fame blood they are juftified, fanctified and faved, 
Jefus Chrift is made of God wifdom, righteoufnefs, fanctification 
and redemption to all that are in. him by faith. $y him the 
ranfomed of the Lord return to Zion, with fongs and ever- 
lating joy on their heads. It is written, “Chrift loved the 
church and gave himfelf for it, that he might fanétify and 
cleanfe it, with the wafhing of water by the word, that he 
might prefent it to himfelf a giorious church, not having {pot or 
wrinkle, or any fuch thing; but that it fhould be holy and 
without blemifh.” It is written, “ Who gaye himfelf for our 
fins, that he might deliver us from this prefent evil world, ac- 
cording to the will of God and our Father.” It is written 
again, ‘Who gave himfelf for us, that he might redeem us from 
all iniquity, and purify unto himfelf a peculiar people, zealous 
of good works.” And again it is written, “ Ye are not redeem- 
ed with corruptible things, as filver and gold, from your vain 
converfation,—but with the precious blood of Chrift, as of a 
lamb without blemifh and without fpot.””—The faints in heaven 
have wafhed their robes, and made them white in the blood of 
the lamb, and their fong is, “unto him that loved us, and wath- 
ed us from our fins in his own blood, and hath made us kings 
and priefts unto God and his Father; to him be glory and 
dominion forever and ever;” and let all the redeemed of the 


Lord fay—Amen. JOSEPHUS. 








LETTERS ON SOLITARY DEVOTION. 
(Continued from p. 57.) 








From PASCAL to JULIA. 
LETTER XV. 


DO not know, my dear Julia, that any thing is loft by in. 
ftituting perfection as our aim in all our lawful tranfadtions. 

So far as we aim at any thing fhort of this in our religious con- 
cerns, we Virtually fay of the law, that it is not good. I with 
you 


































ee a 
ee a ee oe NE SY RE ee 


ee ns eee 















































or 
a 


g4 On Solitary Devotion. 


you to make it your object through the whole of your life to 
manage your devotional duties in as perfect a manner as you 
can. ‘Though it’ may not be expected that your mind fhould be 
always unincumbered, or that you fhould have an entire control 
over your circumftances, yet you fhould always labour as much 
as poffible to have it fo. Ever endeavour to keep your mind in 
a compofed, ferene and fpiritual frame. Such a frame of foul 
we fhould always carry with us into the divine prefence. We 
fhould if poffible live without the burden of inordinate cares ; 
and removed from all objects, which are merely of the world. 
We fhould be particularly caréful to let none of them intrude 
upon us when we are with God. What had Mofes to do with 
worldly cares or objeéts upon the cloudcapt top of Sinai? And 
how ill muft they have become the difciples, when they were 
with Jefus in his transfiguration ? Whenever we pray to God, 
the mind fhould be wholly withdrawn from every other con- 
cern: We fhould be completely abforbed in our duty, and the 
infinitude of his glory. Nothing can be more burdenfome to 
a pious perfon, in feafons of devotion, than obtrufive cares ; 
unlefs it be thofe horrid fuggeftions and,imaginations, which 
the enemy of our peace feems to be fometimes fuffered to inject 
into our minds. Cares diffipate the mind ; and, like the dead 
flies which fpoil the precious ointment, ruin the fpirit and the 
pleafures of devotion. ‘That you may not be haraffed in this 
way, aim, in your conftant habits, to live as free from worldly 
vexations as poflible. With not for much which goes readily 
in the market of the world. Live above the world while you 
are init. . Let your converfation be in heaven. If you yield to 
the demands of the world in your general habits, depend upon 
it, my dear Julia, you will have very intrufive vifitors in your 
focial prayers and in your retirements. Happy indeed it 
is to have life run on in one even tenour. Happy to have 
our faces always Zionward. As we are creatures of hab- 
it, and are very apt to neglect that which does not occur to us 
under this influence, I would recommend it to you to appro- 
priate certain portions of your time for prayer. The morning 
and the evening are natural and convenient feafons. Order 
and regularity in this, as in every thing elfe, you will find a 
material advantage. Spend not fo much time in thefe exer- 
cifes as to walte your ftrength, or negleét other duties of equal 
importance : but at the fame time, be guarded againft ftinting 
yourfelf in thefe belt of all engagements. When you fhall have 
eftablifhed your rules, be careful that you do not wantonly vio- 
late them. Let your refolution and perfeverance be inflexible, 
and fuperior to every folicitation. 
lam, &c. 
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LETTER 
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LETTER’ XVI. 


MY DEAR JULIA, 

IN my laft I cautioned you againft worldly mindednefs, and 
vexatious cares. I advifed you to fequefter certain portions 
of your time for the regular and unincumbered difcharge of 
the duties of devotion, and to abide inflexibly by the fyftem you 
fhould adopt. This may in fome cafes be nearly impoflible. 
Company may be with you, from whom it may be very impo- 
lite to break away. And I donot think it is neceflary that you 
fhould forfeit your politenefs in order to be a Chriftian. Some 
other inevitable perfonal or domeftic duties may detain you. 
Circumftances may be wholly inopportune. With every fuch 
interruption I advife you to contend as far as you’confiltently 
can. You remember the excellent example of Col. Gardiner, 
who, as his biographer Dr. Doddridge informs us, when he 
fufpected beforehand that he fhould be obliged to march with 
his troops, or perform fome duty of his office at an early mo- 
ment, made it a point to rife fo early, as to have an hour previ- 
oufly to employ in his devotions. If we imitated fuch exam- 
pies more clofely, fhould we not probably have richer anticipa- 
tions of the heavenly glory ? “They that wait upon the Lord 
fhall renew their ftrength.” But under certain circumftances 
it may be difficult, if not impoffible, to adopt fuch expedients. 
In which cafe fubftitute by all means ejaculatory prayer. Lift 
your heart in filent defires toGod. Like Hannah,commune with 
him in the hidden retirements of the foul. This may be done 
at any time, in all circumftances, in the midft of company ; and 
when you are feemingly engaged in fervices quite inconfiltent 
with worfhip. This is a bleffed alternative which we cannot 
prize too much. The duty of prayer may in this way be as 
faithfully, as acceptably, and as confolingly performed, as in 
the external manner of it. But beware that you do not become 
habitually fatisfied with this mode. See that you do not in- 
duce carelefs habits, fo as to omit the more advantageous man- 
ner of being in your retirements when you can, and nothing 
hinders but a criminal, indifference. My friendly regard to 
your felicity dictates thefe advices. They will, I am confident, 
be'duly confidered. 

lam, &c. ° 








LETTER XVII. 
MY DEAR JULIA, 

YOUR lait letter, which was handed me the other day 
by our common friend, S. H. ftrengthens, rather than weak- 
ens, as you fay it muft do, my confidence in you, as a real fub- 
ject 
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ject of grace. For the degree of darknefs and defpondency 
of which you complain, is by no means peculiar to you. Thus 
good people all vibrate from light to darknefs, from joy to for- 
row. - Defertion is the lot, more or lefs, of all the friends of 
God. . Through the augmented ftrength of fome remaining 
corruption, fome nervous debility of body, which often brings 
gloominefs over the mind, or fome temporary advantage 
which Satan in other refpeéts may have gotten againft them, all 
the Lord’s people have feafons of depreffion. In thefe feafons 
their fpiritual comforts are much diminifhed. Spiritual pride 
is very apt to infinuate itfelf, when our joys in God are great 
and rong continued. ‘This mult be mortified. We need to 
be much of our time under difcipline to learn fully our de- 
pravity, and our dependence. Reafon teaches us that 
we are entirely dependent. But we muft learn it alfo 
by feeling and experience: you do well not to attribute your 
fadnefs of mind to any change or defect of goodnefs in God, 
byt to your own great wickednefs of heart. This, in all 
probability, is the chief, perhaps the fole reafon of it. You 
are now in a profitable fchool. You are led to a more 
perfe& underftanding of fome parts of the Scriptures thaa 
you could poflibly obtain without this fort of experience. 
You now underftand, I dare fay, more perfectly than you ever 
did before, the penfive language of Job, “ I go forward, but he 
is not there, and backward, but I cannot perceive him; on the 
left hand where he doth work, but I cannot behold him; he 
hideth himfelf on the right hand that I cannot fee him.” This 
is very much your own cafe. Itis a fad one, but you will not, 
I hope, be funk too much, or be induced to intermit your devo- 
tional exercifes at all on this account. You are now on a 

precipice ; beware that you do not fall. In your letter fome — 
things are faid, which intimate, perhaps undefignedly, that you 
are under no {mall temptation from the prefent ftate of your 
mind, to omit, or at leaft to allow yourfelf to be leis diligent 
in the duties of devotion. ‘This is a temptation, to which, if it 
exift, you muft by no means yield. It does not follow, that it 
is not your duty to pray, or that your prayers are not accepta- 
ble with God, becaufe you do not enjoy that freedom and 
nearnefs to him which are fo defirable to you. If your pref- 
ent darknefs proved you to be a hypocrite, deftitute entirely of 
. all friendfhip to the bleffed God, it would follow indeed, that 
your prayers are not the performance of any duty. And God 
forbid that I fhould encourage hypocritical a&s in any one. 
It is no mark of friendfhip to do fo. But this does not appear 
to be your cafe. Your prefent feelings are no. proof of it. 
They prove that you are imperfect, and guilty; and have you 
ever been otherways? Your belt frames, you know, have not 
been 
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‘been without a mixture of fin. It is poflible that your 
prayers may be now as acceptable to God, as they were in 
moments of greater enjoyment. Your heavenly Father proba- 
bly would teach you the worth of his favour by a painful fenfe 
of the want of it ; and your danger, by the diftrefs into whrch a 
partial backfliding brings you. But fuppofe it were true, that 
you are a hypocrite, deftitute entirely of real goodnefs, does it 
follow that you ought not to begin to pray? Duty does not de- 
pend at all upon our difpofition to perform it. Obligation is 
prior to the confideration of our actual obedience or difobedi- 
ence. The law determines what our difpofition fhould be. 
Our difpofition does not conftitute the law. We ought not to 
be deftitute of love to fo great and good a beingas God is, 
one moment. ‘We ought not to be the fubjects of any moral 
incapacity to pray to him fincerely, and acceptably. ‘Though 
we have aéted the part of the enemy and tke hypocrite to this 
time, it is now our duty to return to him with all our hearts, 
in the fpirit of penitent, and believing prayer. Suppofe then, 
as you fay, that you have no love to God in your heart, no 
confideration is thence furnifhed which ought to induce you to 
remain a hypocrite. But I hope your forrows are not the for- 
rows of a totally hardened, and unyielding heart. Your fighs 
are not thofe of an enemy, but of a friend. They do not arife 
primarily from the dread of deferved punifhment, but from the 
abfence of your beft beloved. You call upon him, but he 
feems to give you no anfwer. Such a grief as that which you 
exprefs will be the natural confequence in a pious mind, of fo 
great a lofs as that of thefenfible prefence of God; and it in- 
dicates that God is really your fupreme good. The lofs of 
that which we love moft, wilhinevitably produce in us grief of 
mind. Be not then difcouraged. Refift the devil, and he will 
fleefrom you. Draw nigh to God, and he will yet draw nigh 
to you. Be refolved and perfevering. Wreftle like Jacob. 
Give him no reft till he return, and reveal himfelf in your 
heart. Lie at his feet in all the humblenefs of fpiritual pover- 
ty. Yield not to any mifgivings or reluctance of heart, with 
refpeé to the duty of prayer. If you do not get your reward 
in it as you have done, be willing to work without wages. In 
imitation of the Father of the faithful, hope againit hope. 
When God has tried you as much as he fees meet, I truft you 
will come forth as gold. Though for a fmall moment he may 
have forfaken you, with great mercies will he gather you. 
Though in a little wrath he may have hid his face from you, for 
a moment, yet with everlafting kindnefs, he will have mercy on 
you. But allowing that thofe {weet moments of refrefhing 
from the prefence of the Lord were never to return to that de- 
gree, which in fome paft feafons you have experienced, fill the 
No. 3. Vol. II. M oper 
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open path of duty muft be followed. We muft not make our 
own enjoyments, but the precepts of the gofpel, the rule of our 
conduct. The heroic efforts of faith will rife fuperior to inter- 
nal, as well as to external impediments. Often 

Virtue fhines brighteft in afflidion’s night, 

And foows in darknefs beams of hope. 

I cannot think of your faltering under any difcourage- 
ment, in that courfe of vigorous piety on which you have en- 
tered, apparently with fo much engagednefs. I remain, my 
dear Julia, with growing concern for your everlafting welfare, 


Yours, &c. 
(To be continued. ) 








To tHe Epitors or THE Massacuusetts M. Macazine.. 


GENTLEMEN, 
Lf the following thoughts are, in your opinion, worthy of a place 
in your ufeful Magazine, by inferting them, you will encourage a cor- 
re/pondent to fubmit fome other pieces to your infpeGion. 








A DENIAL OF THE DIVINE DECREES LEADS 
TO FATALISM. 


T is not uncommon for thofe, who deny the doétrine of the 
univerfal decrees of God, to charge thofe who believe that 

he foreordained whatfoever comes to pafs, as holding to fatal- 
ifm ; and confequently as being fatalifts. This is ufed as a term 
of reproach, at which the minds of many are apt to revolt, and 
therefore it is believed, that this opprobrious charge has had 
great influence upon many, and led them to rejeé the falutary 
doctrine of God’s univerfal decrees. It is the ufual praétice with 
difputers and controverfial writers to retort, if poflible, the 
arguments and charges of their opponents, and thus to con- 
found them with their own weapons. ‘The writerfof this does 
not recollect of ever reading or hearing any thing, in which a 
retort of this charge has been attempted. It is conceived, 
however, not to be a very difficult, nor even undefirable tafk to 
turn back the imputation of fatalifm upon thofe who deny the 
doétrine of God’s fovereign, holy, and univerfal decrees.—Let 
it then be afferted, that all thofe who deny the decrees of God are 
fatalifts ; and then fee if what follows does not fupport the affer- 
tion. What is meant by the univerfal decrees of God, is not 


difficult to undérftand. They are his eternal purpofe, according 
te 
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to the counfel of bis own will, whereby, for his own glory, he hath fore. 
ordained whatfoever comes to pa/s. God’s efficient will, or deter- 
mination, which gives being to all creatures, things, and events 
throughout the univerfe, is his decree. What is meant by fate 
is, perhaps, more difficult to be clearly underftood. There are 
feveral fenfes in which the word fate is ufed ; but that which is 
moft common is hardly definable. It feems, however, to import 
fome unknown, unintelligent, undefcribable, and eternal de/liny, 
by which all things are unalterably fixed in an abfolutély nec- 
eflary chain of caufes and effects.—This fate, according to the 
ancient ftoics, was fuperior to all the heathen gods, who were 
fubje& to its decrees. Even omnipotent Jupiter, with all his 
potent council, could not alter or control the events fixed by this 
fuperior deftiny. This is the moft intelligible view the writer 
can give of fate. 

Now to prove, that they who deny the univerfal decrees of 
God are fatalifts, we need only the ufe of this felf-evident 
pofition, viz. every event muft be the effed of an efficient caufe. ‘This 
is a fundamental principle of all juft reafoning. The whole 
univerfe muft have an adequate efficient caufe of its exiftence. 
All the things in the univerfe muft have an efficient caufe, 
which gave them their being and form; and all events, of 
every nature and kind, muft have a primary caufe, by whofe 
efficiency they are produced in their time, place, and manner. 
This, it feems, is true, beyond all reafonable doubt. Now let 
the inquiry be made, What is this primary efficient caufe of all 
thitigs? ‘To what are we to afcribe the exiftence of things and 
events? Is it to be afcribed to the decree of God? Or is fate 
their caufe ? It muft be one or the other of thefe; for no third 
efficient is conceiveable or poflible. They who believe the doc- 
trine of decrees have no hefitancy in anfwering, that the decrees 
of God are the primary catfe of all things ; and that their effi- 
ciency pervades the univerfe, giving exiftence, form and, iffue to 
all beings, and to whatfoever comes to pafs. But to what 
caufe will the deniers of divine decrees afcribe the being of 
events and things? They cannot afcribe it to God, or to his de- 
crees, for the exiftence of thefe they deny, and there being no 
other poffible efficient in the univerfe, they muft afcribe all 
things to fate as their caufe. Hence a denial of God’s univer- 
fal decrees, naturally and direétly leads to fatalifm, and there- 
fore all {uch deniers are abfolute fatalifts. Q. E. D. 

The writer of this does not perceive why the above reafoning 
is not complete and full demonftration of the point in hand. 
If the pofition upon which it is grounded be not true, then 
there is an end to all fafe and juft reafoning from caufe to ef- 
fect, or from an effect to its caufe; confequently, the things 
that are made are no certain evidence of the exiftence, eternal 
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power, and godhead of the Creator ; but all things are uncer- 
tain, and nothing can be known. If any thing can exift, or 
event take place, without an adequate efficient caufe, then it 
mutt either give itfelf being, that is, be its own creator, which 
is abfurd, or be eternal, or what amounts to nearly the fame 
thing, be refolved into an eternal and immutable feries of nec- 
effary caufes’and effects, which excludes the being and govern- 
ment of God from the univerfe, and thus leads to atheifm and 
fatality. If it fhould be faid, that the decrees of God give be- 
ing to /ome things, but not to a//, then thofe things which are 
not included in the decree, muft be afcribed to fate as their prop- 
er caufe. And thus we have two fupreme efficient beings at 
the head of the univerfe, God and fate, than which nothing can 
be more contradictory and abfurd. At beft, fuch an idea is a 
partial fatality, which has no, perceiveable preference to that 
which is total. 

If the above reafoning be jult, then we may eafily fee the 
great advantages which the Calviniftic dodtrine of univerfal 
decrees has over the Arminian denial. Calvinifts have a God 
at the head of the univerfe—an intelligent, wife and holy Being, 
who has eftablifhed a perfect plan of operation, and is conduét- 
ing all things by his providence according to defign; or as 
an apoftle of Jefus Chrift expreffes it, “ worketh all things after 
the counfel of his own will,” to accomplifh the glorious purpofes 
of infinite wifdom and goodnefs. And thus they have a broad 
and folid foundation for the unceafing exercife of all the pious 
and holy affections required in the word of God. But Armin- 
ians, by denying the doétrine of decrees, fubject the univerfe to 
the direétion of a blind undefigning deftiny or fate, which 
removes all the foundations of piety or true religion, leads to 
a denial of the divine government; fupremacy and exiftence ; 
totally annihilates the moral agency and accountability of man, 
and renders our immortality extremely uncertain.—It is pain- 
ful to contemplate all the impieties, abfurdities and horrors to 
which a denial of divine decrees has a direct and inevitable 
tendency. There appears to be no confiftent medium between 
the doétrine of univerfal decrees, and abfolute fatality and athe- 
ifm. Query, Can he who, underftandingly, rejeé&ts the doc- 
trine of God’s fovereign and univerfal decrees, be poffefled of 


any true religion ? 
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EXTRACT 
From the Fournal of Mr. PAUL COUCH, Miffonary, Difiria 
of Maine. 


“<-W HAVE been engaged 19 weeks in the fervice of the Maf 

I fachufetts Miffionary Society. Rode 706miles. Preach 
ed116Sermons. Made 63 family vifits. Attended 2 funerals: 
Vifited 7 fick perfons. Attended 4 conferences ; and 2 church « 
meetings. Received 7 dolls. 50 cents, for the benefit of the 
Society. be 

ae | tie endeavoured to do what I could to promote the 
benevolent objects of the Society ; and thereby advance the glo- 
rious caufe of Chrift. And if my health and ftrength would 
have allowed, I fhould have gladly done more. But I have 
reafon to believe that God, in his abundant goodnefs, has aid- 
ed my feeble endeavours, fo far as to make them influential, in 
public and private, for the awakening of a number of fouls, in 
different places, who, I have reafon to hope, have been brought 
to the faving knowledge of the truth. Notwithftaading the 
divided ftate of a number of focieties in this part of the Miffion- 
ary field, yet the profped, in feveral places, feems to be bright- 
ening ; and the call is great for faithful labourers. Miffionary 
exertions are much needed. I found the people, in general, 
very ready to attend meetings, and exprefled their thanks to 
the Miflionary Society for their attention to them. I have 
found more or lefs, in almoft every place I vifited, thofe who 
appeared to be the dear children of God; whofe fouls appear 
to be much refrefhed when they hear the truth. It was with 
difficulty that I parted with the people, in fome places, while they 
with much affection requefted me to ftay longer, or to vifit 
them again. If any good has been done by my feeble efforts, 
while in the fervice of the Society, God mutt have all the glory ; 
and I fhall efteem it a privilege, from the duft of humility, to 
praife him.” 
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THE WICKED DISPLEASED WITH THE GOSPEL. 


AY object, in the following effay, is to illuftrate this prop- 
ofition, viz. The wicked are exceedingly difpleafed with 
the gofpel of Chrift. Ifhall | 
I. Attempt to prove this general propofition. 
If. Inquire into the grounds, or reafons of it. 


The condué of mankind is, commonly, the beft expofitor of 
wicir hearts. We have therefore an undoubted right to con- 
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clude, that men dé#fllike thofe objects which they may obtain 
without any expenfe er difficulty, provided they intentionally 
reject them. ‘This being premifed, we proceed to prove, that 
mankind, in an impenitent ftate, are difpleafed with the gofpel 
of Chrift. That this is the cafe appears, 

1. From the confideration that the gofpel has fpread over 
fo {mall a part of the world. 

It is well known to thofe, who have any confiderable know]- 
edge of the nations of the earth, that but a fmall proportion of 
» them have embraced the gofpel. This was the cafe during the 

‘former difpenfation. The Jews were the covenant people of 
“God. To them his mind and will were communicated by fpe- 
cial revelation, and to them the gofpel was as really preached, 
as in the days of Chrift and his apoftles, and they profefled to 
receive it as divine truth. They, however, compofed but a 
very {mall part of the world. All other nations were highly 
prejudiced againit the religion of the Jews, and enveloped in 
pagan darknefs. They fived in the conftant praétice of the 
grofleft idolatry. This was their deplorable fituation from the 
days of Abraham to the days of Chrift. alas 5 a fitua- 
tion with which they were well pleafed. ‘They preferred dark- 
nefs to light, fiction to reality, error to truth. Hence, * When 
they knew God, they glorified him not as God, neither were 
thankful, but became vain in their imagination, and their fool- 
ifh heart was darkened. Profefling themfelves to be wife they 
became fools; and changed the glory of the uncorruptible 
God into an image made like to corruptible man, and to birds, 
and to four-footed beafts, and to creeping things.” Had not 
the Gentile nations preferred the darknefs of paganifm to 
the religion of the Jews, they would have forfaken the former, 
and embraced the latter, efpecially thofe who lived in their 
neighbourhood ; for the Jews never-rejected thofe who became 
profelytes to their religion. Hence, their perfevering attach- 
ment to idolatry affords plenary evidence, that they were dif- 
pleafed with the worfhip of the true God. 

When the Saviour made his appearance in this world, and 
entered on his public miniftry, he publifhed the glad tidings of 
falvation, and fpake as never man fpake. The fame of his 
preaching and miracles fpread far and wide. But few, howev- 





er, were difpofed to embrace his gofpel. ‘ He was defpifed | 


and rejected of men.” Inthe days of the apoftles the gofpel 
was more extenfively propagated. ‘l'hey travelled from city to 
city, and from nation to nation, with the gofpel of reconcilia- 
tion on their lips, and were inftrumental of eftablifhing many 
churches. And the influence of Chriftianity, aided by the 
mighty power of God, greatly prevailed. But this happy fea- 
fon was foon fucceeded by one of the moft dark and wo acti 

| periods 
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periods which the Chriftian church has ever feen. For many 
centuries but few could be found, who embraced the pure, un- 
adulterated dottrines of Chriftianity. This was the cafe until 
the memorable reformation. From that period, the gofpel 
was more generally diffufed. It has been extended, however, 
but to a very fmall part of the world. A late writer has ob- 
ferved, “ If we divide the known countries of the world into 
thirty equal parts, five of them will be Chriftians, fix Mahome- 
dans, and nineteen Pagans !” It is evident from this calcula- 
tion, that by far the greater part of the world is now deftitute 
of the gofpel. But why is this the cafe? Is it becaufe it is 
naturally impoflible for them to obtain it ? With regard to ma- 
ny pagan nations, this is not the reafon why they are now, def- 
titute of the gofpel ; for it has often been carried to them, and 
great exertions have been made to perfuade them to em- 
brace it; but every effort ufed to propagate Chriftiani- 
ty among modern heathen nations, a few inftances except- 
ed, has hitherto proved unfuccefsful. They have difcovered 
an utter unwillingnefs to come to the light of the gofpel, and a 
very great inveteracy againft it. They have not only rejeéted 
miffionaries, who have gone to them with the glad tidings of 
falvation on their lips, but they have often treated them with 
great inhumanity, and fometimes barbaroufly maflacred them, 
for no other reafon, than becaufe they wifhed to fpread the 
knowledge of Chrift among them. How can thefe things be 
confiftently accounted for, but upon the general principle, that 
the gofpel is difpleafing to the impenitent heart? Had the na- 
tions of the earth been diligently feeking after truth, and dif- 
pofed to embrace it, they would long fince have difcovered and 
gratefully received that glorious light, with which our divine 
Redeemer has irradiated the world. The _ confideration, 
therefore, that the gofpel has fpread over fo {mall a part of the 
world, affords convincing evidence that mankind are natu- 
rally difpleafed with the gofpel. 

2. The gofpel, or the religion of the Bible, has beenrejected by 
many among thofe nations, where it has fpread and been con- 
fantly enjoyed. 

This was the cafe among the Jews. How often did they re- 
volt from the fervice of the true God, and adopt the idolatrous 
pra@ices of the heathen. God raifed up prophets and teachers 
among them, who predicted the character and comiag of the 
Meffiah, and pointed out the way of falvation by him. But 
notwithftanding all the initruction with which they’ were fa- 
voured, they were a ftiff-necked, rebellious people They not 
only rejected the meflages of the Lord by his prophets, but even 
put them to death. : 
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Nor did the preaching of Chrift himfelf reconcile them to 


the truth. Many of them reproached him as a vile impottor, 
and even accufed him of acting in confederacy with Satan. 
Such was their averfion from his character and the doétrines 
which he taught, that they finally combined againft him, and 
imbrued their hands in his blood. Who can read the doétrines 
which our Lord taught the Jews, and the hiftory of their con- 
duc& towards him, and remain unconvinced that they were 
highly difpleafed both with him and his preaching? “ He 
¢ame unto his own, but his own received him not.” The Jews, 
as long as they entertained falfe ideas of his charatter, fuppo!- 
ing that he came to deliver them from Roman bondage, and 
erect a {plendid kingdom in this world, in which they fhould be 
elevated, treated him with great refpect; but the moment 
they found that his kingdom was not of this world, and difcov- 
ered his true character, their refpect was turned into outrage 
and contempt. Inftead of fhouting, Hofanna to the Son of 
David, and calling him, Rabbi, Rabbi, the air refounded with 
thé malignant cry, Crucify him, crucify him ! Away with him! 
He is not fit to live! They requefted that a robber and mur- 
derer might be releafed, rather than the immaculate Jefus. If 
the conduct of men can afford evidence of their real charaéter, 
we have a right to conclude, that the hearts of the Jews were 
totally difpleafed with Chrift and his gofpel. 

And do not mankind, at the prefent day, give very clear evi- 
dence that thefe objects are not lefs difpleafing to them than 
they’ were to the Jews ? Is not the whole volume of infpiration 
totally rejected by many, and reprefented as nothing more 
than a cunningly devifed fable? Are not all poffible efforts 
ufed to bring it into general contempt, and to prevent mankind 
from receiving it as a fyftem of divine truth? The warmelit 
advocates for Chriftianity have difcovered but little zeal in de- 
fending and propagating the gofpel, compared with what oth- 
ers have done in reproaching it, and oppofing its progres. 
Holts of infidel writers have appeared in almoft every age of 
the church, efpecially in the prefent, who have ufed-every pof- 


‘ fible mean within their reach, to counteraé& the falutary influ- 


ence of ‘Chriftianity, and to brand its Author and doétrines 
with indelible difgrace. The clofe of the eighteenth century 
has produced the unprecedented phenomenon, a nation of infi- 
dels born m a day. But why all this zeal, this inveteracy 
againft Chriftianity, if men are naturally pleafed with it? To 
fuppofe, that thofe who thus reject and reproach it, are its 
friends, is the groffeft contradiction. Their condu& unde- 
niably proves that their hearts are oppofed to Chrift and 


his gofpel. | 
% 3. Another 
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3. Another argument to prove that mankind are difpleafed 
with the gofpel, may be drawn from the confideration that 
many, who profefs to believe it, reject its moft diftinguifhing 
doctrines. 

When the gofpel is conftrued in a way confiftent with the 
feelings of the felfifh heart, they are highly pleafed with it; 
but when its genuine meaning is difplayed, it excites difgult 
and oppofition. Nothing is more common than for mankind 
to contend with the. dos¢trines of total depravity, regeneration 
by the fpecial influences of the Holy Spirit, difinterefted be- 
nevolence, perfonal election to eternal life, final reprobation, 
unconditional decrees and fubmiffion, and endlefs punifhment. 
But thefe we confider as fome of the molt diltinguifhing and 
eflential doctrines of the Chriftian fyftem. Separate thefe doc- 
trines from the Bible, and it will retain but very little, if any 
thing, fuperior to the writings of heathen moralifts; it mutt 
lofe all evidence of its real divinity. This being the cafe, it 
follows, that thofe, who reject the doétrines abovementioned, 
do actually reject the gofpel ; and thofe who are difpleafed with 
thefe doétrines, are diipleafed with the gofpel. 

4. That the wicked are difpleafed with the gofpel further 
appears from the violent perfecutions which its advocates have 
fuffered. We are not prone to perfecute others for efpoufing 
and propagating opinions, with which we ourfelves are ple 
This is never the cafe in things, either of a political or religious 
nature. But we are always pleafed, when our own opinions 
prevail, and obtain credit in the world. This being the cafe, 
why has the church of Chrift been fubjected to fuch repeated, 
and, in point of feverity, unequalled perfecutions, for be- 
lieving, and ufing means to {fpread, the doétrines of his gofpel ? 
That they have fuffered repeated and violent perfecutions for 
thefe reafons, is a fact too notorious to need proof. Nor can 
we account for the conduct of their perfecutors, but by fup- 
pofing that they were much difpleafed with the doérines of the 

ofpel. 
. . That the wicked, or mankind in an impenitent ftate, are 
difpleafed with the gofpel, appears undeniably evident from the 
circumftance of their omitting to comply with its requifitions. 
That the human fpecies have all the powers neceflary to moral 
agency, we infer from the confideration, that they are 
viewed by him, with whom is no unrighteoufnefs, as under 
moral obligation, fit fubjects of moral government, and crimi- 
nal for not complying with moral precept. God actually treats 
them as rational, moral, and accountable creatures. He con- 
fiders them as capable of perceiving, of being pleafed and difpleaf= 
ed with moral objects, capable of a voluntary compliance with, 


and of a voluntary omifiion of the requifitions of the gofpel; ea 
No. 3. Vol. IL. N 
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pable of exercifing repentance towards God, and faith in our 
Lord Jefus Chriit; and capable of performing every duty 
which the gofpel enjoins. Since mankind are thus capable of 
performing, and are exprefsly required by their Creator to per- 
form, thefe duties, thofe who live in the continual omiffion of 
them, afford infallible evidence that their hearts are difpleafed 
with the requirements. This however is the cafe with all the 
impenitent. By this we do not mean to deny that the impen- 
itent may perform thofe external adions which the gofpel re- 
quires. But fince it is the Aeart, which, in the fight of God, 
gives to men their moral character, we cannot admit that the 
mmpenitent finner ever did, or fo long as he continues impeni- 
tent, ever will, perform any duty in the fenfe of the gofpel. 
To fay that the wicked, or impenitent, while fuch, perform any 
duty in the fenfe of the gofpel, is to deny that there is any {pe- 
citic difference between the faint and the finner ; indeed it 
amounts to a denial of the neceflity of regeneration, and in- 
volves the do¢trine of univerfal falvation. For the promifes of 
the gofpel extendto the fmalleft degree of right affection, and in- 
fure growth in grace and final falvation to him, who has ever 
performed one duty acceptably, be it ever fofmall. ‘ To him 
that hath fhall be given, and he fhall have more abundantly. 
He that giveth a cup of cold water to a difciple, in the name 
of a difciple, fhall not lofe a difciple’s reward.” Hence to be 
confiftent with ourfelves, we muft either admit the doétrine of 
univerfal falvation, or acknowledge, that the impenitent, as 
fuch, never perform any duty in the fenfe of the gofpel. And 
fince they are furnifhed with all the powers neceffary to moral 
attion, fince they know, or may know, their duty, and are urg- 
ed to the performance by the moft weighty motives and argu- 
ments which infinite wifdom can p¥ropofe, but continually omit 
it, the conclufion is, the tafte or temper of mind, of which they 
are naturally poffefled, is utterly difpleafed with, and oppofed 
to the things of the gofpel. This averfion is not peculiar to 
the profligate finner, but extends to the felf-righteous moralift, 
and indeed to-every clafs of men in an impenitent ftate. Of 
fuch “ There is none righteous; they are all gone out of the 
way, they are together become unprofitable, there is none that 
doeth good, no not one.” ‘They hate the light, and are unwil- 
ling to come to it. 

6. ‘That mankind, in an impenitent ftate, are difpleafed with 
the gofpel, appears from the neceflity of regeneration te recon- 
cile them to the gofpel, and from the neceflity of divine in- 
fluences to effect this change. Unlefs the hearts of men, in 


“their natural ftate, are difpleafed with the things of God, we 


n fee no need of a change in order to their being reconciled 


m. It istotally unneceflary that the heart of your friend 
fhould 
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we 


fhould undergo any alteration, in order to reconcile him.te 
you and make him your friend. Any fpecific alteration in his 
feelings towards you would render him your enemy. So long 


as he is your friend, it is impoflible that he fhould be reconciled 


to you ; for reconciliation, in all cafes, implies previous diflike, 
or oppofition. But does not the gofpel call on finners to be 
reconciled to God, and to the precepts and doétrines of his 
word? And does it not reprefent this reconciliation as implying 
areal change of heart ? If fo, the heartsof men, antecedent to 
this change, are hoftile to thefe objets. Again; does not the 
gofpel make it evident that the change now under confidera- 
tion; is effected by fupernatural influences ? ‘“ Thy people fhall 
be willing in the day of thy power. We are his workmanfhip, 
created in Chrift Jefus unto good works. Not by works of. 
righteoufnefs which we have done, but according to his mercy 
he faved us, by the wafhing of regeneration, and the renewing 
of the Holy Ghoft.” It is evident from thefe and a multitude 
of other texts of fimilar import, that fpecial divine influences 
are neceflary to reconcile the hearts of men to the great truths. 
of the gofpel. But fuch influences would not be neceffary were 
not the hearts of mankind, in their natural {tate, difpleafed with, 
and oppofed to the gofpel of Chrilt. 


[ To be continued. ] 











EXTRACT 
Of a Letter from Mr. A. Farley to Rev. Mr. Smith, of Frollis. 


Heszon, N.Y. June 18, 1804. 


REV. AND DEAR SIR, 


“ Tam now in Hebron, in the ftate of New-York. I preached 

here the laft Sabbath toa full and very folemn affembly ; 
and after meeting attended a very agreeable conference. It is 
atime of fpecial attention. I have the {atisfaction to inform 
you that God is doing great things for the people in this quar- 
ter. ‘This place I am informed, a year ago, was extremely vi- 
cious and diflolute, paid little attention to the fabbath, had no 
church and no fteady preaching ; but now the Redeemer has 
fet up his ftandard here, and many feem to be gathering around 
it. In Benfon, the work of divine grace has been great, exten- 
five, and powerful. About 150 added, as we hope, to the 
Lord fince laft Auguft. In Orwell there have been a few 
drops of the heavenly fhower ; alfoin Fair-Haven, Welt-Hae 
ven, Hampton, Poultney, Brandon, and Hubbardfton. 
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Rutland, under Rev. Mr. Haynes, about 140 have been hope- 
fully gathered into the fold of Chrift, within a year and an 
half; and as many in Pittsford, under the Rev. Mr. Har- 
wood. There has been a great work in Dorfet, under the Rev. 
Mr, Jackfon. How many have been added to the church, I 
do not exaétly know, but I think not lefs than a hundred. 
There is now a very powerful out-pouring of the Divine Spirit 
in Rupert. Next week, on Wednefday, is to be a general 
meeting at Rupert. Should the weather be good, it is expect. 
ed there will be a very great concourfe of people. This meet- 
ing will laft two days; m which it is expected five or fix fer- 
mons will be preached, befide other pertinent exercifes. It is 
expected that there will be another general meeting in the fall, 
not far from this. I attended laft week at Cornwall a confocia- 
tion of churches and an afflociation of minifters, which lafted 
two days. 

“There were between 20 and 30 minifters prefent. It 
was a moft agreeable meeting. There appears to be a heaven- 
ly union among the minifters; all appear united in the caufe 
of their divine Saviour. They feem to unite in their faith, in 
their prayers, and in their exertions to advance the intereft of 
the Redeemer, by the diffufion of Chriftian knowledge and vi. 
tal piety.” 








TO ELIHU PALMER, 


PRESIDENT OF THE DEISTICAL SOCIETY IN NEW-YORK. 








My dear Sir, 

ONG have I viewed with grief the ftate of your mind; 

long have I been folicitous that you might fee and receive 

the fruth. Nothing has prevented my writing to you, but a 

ftrong conviction, that I could fay nothing equal to the many 

defences of revelation already written. One argument, how- 

ever, is feldom urged according to its great importance. I 

mean the zeceffity of revelation for the exiftence of a rational re- 
ligious worfhip in the world. 

Have you duly confidered, my friend, what mankind would 
be as to religious worfhip, were there no revelation ? We may 
amufe ourfelves by {peculations refpecting a rational, philofoph- 
ic religion; but facts alone will fatisfy a humble man, who 
wifely reflects on the infinite importance of religious truth. 

Thofe portions of the world, not bleffed with revelation, are 
not wanting in genius, refinement, the cultivation of the arts, 
or any civil advantages ; but where can a fingle inftance of ra- 
onal worfhip be found among them? If there be no fuch in- 
{tances 
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ftance, as there certainly is not, then all the rational worfhip 
now in the world is the happy effe& of revelation; and that 
man, who oppofes revelation, muft be equally hoftile to ration- 
al piety. 

Let us for a few minutes amufe, or rather inftruct ourfelves 
by rambling over the globe, and examining a number of thofe 
forms of worfhip not dictated by revelation. We will famil- 
iarly enter the hut of the favage, recline on the fofa of refine- 
ment, or liften in the academies of fcience, as they promifcu- 
oufly fall in our way. 

If we take paffage for China, what are the convictions, which 
inftantly force themfelveson our minds ? This empire, conftitut- 
ing a confiderable portion of the world, the population being three 
hundred and thirty-three million fouls, is funk into paganifm, 
grofs paganifm. Yes, fuch is the religion of this learned, this 
refined people, who have carried fome of the ufeful arts to the 
higheft perfection. ‘T'hey are in the loweft {tate of moral de- 
gradation. God muft reveal himfelf to them, or forever remain 
the unknown God. ‘“ Every perfon, ftom the meaneft peafant to 
the monarch himfelf, has an altar anda deity of his own.” In 
their temples idols are placed, before whom the people fall jn 
adoration, wringing their hands, and beating their foreheads 
againft the ground. 

In Cochin China they worfhip the fpirits of departed men, 
whofe images are placed in their temples. : 

The Guebres or Gaurs in Perfia worfhip fire. A combutfti- 
ble ground near Baku, a city on the northern border of the em- 
pire, is the principal fcene of their devotions. 

The worfhip, which the Tartars pay their Lamas, is a fatire 
on every claim of man to a reafonable, natural religion. The 
Thibetians and all the wandering Tartars from the Wolga to 
the Corea, adiftance of fevera] thoufand miles, worfhip the 
Grand Lama, who is fometimes an infant, as the vicegerent of 
God. ‘The more remote tribes worfhip him as God himfelf. 
They believe him immortal, omnifcient, and perfeé in virtue. 

In Curdiftan, which was anciently Affyria, the people pay 
“tem refpect to the devil, becaufe they believe he can do them 

arm. | 

The people of Aracan, the capital of which country contains 
a hundred thoufand inhabitants, worfhip images made of 
clay baked in the fun. 

The Koriacs, a nation tributary to Ruffia, believe in God, 
but they neither fear him, nor pray tohim. ‘To pacify the 
prince of evil they offer facrifices of animals, and the firft fruits 
of their hunting and fifhing. They alfo worfhip him by drunk- 
ennefs ; this vice is the bafis of all their religious folemnities. 
In Japan they worfhip men, who lived thoufands of years ago. 
Such 
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Such is Afia ;. let us pafs into Africa. The darknefs here is 
not lefs difmal. In the iouth we find a people diftinguifhed for 
their induftry and the arts of agriculture ; but they never pray ; 
they have no religious ceremonies. In Dahomy their religion 
is a jumble of fuperftitious ceremonies ; it is paganifm in its 
moft:ftupid form. ‘The Agows, who refide near the head of the 
Nile, pay divine honours to the river. Near its fource now lie. 
the bones of thoufands of cattle facrificed to the fpirit of the 
fiream. They ftyle the river, “ moft high God, Saviour of 
the world; God of peace, Father of the univerfe.” To him 
they direct their prayers. 

The inhabitants on the gold coaft have each of them a fmall: 
fubftance or ornament called a fetjfh, to which they addrefs: 
their. prayers as mediators; while near the Cape of Mefurado’ 
they offer prayers to Satan, that he may turn away the evils of life. 

But we forgot to explore the favage forefts of our.own coun- 
try, never enlightened with the beams of revelation. Travel 
tothe north. There you fee the Knifteneaux tribe with a do- 
meftic god in each hut. It is a carved image, about 8 inches 
long, which they treat with the moft fuperititious veneration. 
At their funerals the mourners cut off their hair, lacerate-their 
flefh, blacken their faces, bury the moft valuable property of 
the deceafed, deftroy what remains, and women fometimes 
facrifice themfelves with their departed hufbands. 

In moft of the tribes their conjurors pretend to converfe 
with fpirits; but of futurity they feem to have no juft ideas. 
Some of them believe the northern lights to be the fpirits of 
their deceafed friends. Whenthey are bright and dart rapidly. 
in different directions, they fay their friends are merry. If we 
turn to the fouth, their religion wears a {till more horrid afped. 
Left I be tedious I will confine myfelf to Mexico and the neigh- 
bouring regions. When the Spaniards fubdued thofe countries, . 
their religion was terrible beyond defcription. A fpectator 
folemnly declares, that in one place he faw more than a hun- 
dred thoufand human fkeletons, the relics of thofe, who had 
been offered in facrifice ; yes, faith he, 1 repeat it, I am fure 
there were more than a hundred thoufand ; they were fo arrang- 
ed, they could be counted with eafe and certainty. In another 
part of the fquare, the fame perfon fays, human bones were 
heaped up in fuch quantities they could not be counted. In facri- 
ficing the victim,ihe body was opened while living, the heart 
and blood were Offered to the gods, the limbs, and head fur- 
nifhed a repaft for thofe who made the offering ; the bodies 
were given to wild beafts, and the fkulls hung up in the temple. 
Their deities were huge, monftrous figures, covered with the 
reprefentations of ferpents and devils. Such, my friend, is a 
tranfient view of the religious worfhip in thofe parts of the 

- world, 











Address to Elibu Palmer. 1a% 


vrorld, not bleft with revelation. Does the rational, philofophic 
mind find any thing to approve ? Should you recolle& that in 
fome nations called chriltian, their worthip is little better, you 
will inftantly acknowledge, that this is net revelation, this is 
not the gofpel of Jefus Chrift. Revelation teaches not idolatry 
of any kind. Revelation is not refponfible for the idolatries of 
the Roman and Greek churches. 1 would perfuade you to the 
pure gofpel, the worthip of God im /pirit and truth. 

If time would permit, I would fhow you that the morals of 
the heathen are as dreadful as their worfhip. I would fhow 
you the palace in Dahomy covered with human dkulls ; we 
would attend the coronation of the king, and fee him ‘walk in 
blood from the palace to the throne ; we would once attend the 
annual ceremony of his watering the graves of his anceftors 
with the facrifice of human blood : But in Darfoor we fhould 
turn away with horror from the creatures, who form the moft 
intimate connexion with their fifters. When among the Galla, 
we fhould tremble in the ftorm with double terror to fee them 
bend their bows again{t heaven, and hear them curfe the thun-~ 
der and lightning. They drink the blood of their enemies from 
cups made of human fkulls. When near Juanpore, we would 
turn afide to fee a people, who deftroy their female infants, ex- 
cepting one in each village. One village alone preferve all 
their female children. From thefe and intermarriages with 
other diftricts the race is preferved. In Madagafcar we might 
fee them deftroy all their infants, who have any natural blem- 
ih, or are born on their unlucky days. I do not afk you to 
compare thefe cuftoms with any, which are adapted among real 
Chriftians. We are ftricken with horror at pagan worfhip and 
pagan morals. We cannot foften the view by faying, all thefe 
are tribes and nations funk in barbarifm. No; we have alfo 
vifited nations diftinguifhed for the arts and fciences. The 
learned Greeks and Romans were not lefs abominable than 
modern pagans. Their drunkennefs and debaucheries were 
parts of their worfhip. Nothing better than what we have feen 
can be found among the heathen. ‘The people of Otaheite 
have been praifed as models of human excellence, but their fa- 
ered places are covered with the fkulls of thofe perfons, who 
have been offered in facrifice ; whole tribes have rifen, and 
rufhed to a furious battle for the poffeffion of a deity, which 
eonfifted of a fmall piece of wood wrapped in cloth. Such is 
the religion of pagan iflanders. ® The Sandwich iflands worfhip 
their deities by offering human facrifices. ‘The New-Zealand- 
ers eat the human victims, they have offered in facrifice; the 
bodies of the enemies they have flain, warm with life, they 
broil, tear in pieces, and devour. ‘The inhabitants of the ae 
cw 
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lew iflands are confidered as the moft amiable of the hu- 
man race; but they have no éind of worfhip, no form of re- 
ligion. | 

Siew thefe well known fatts, is it not evident, my friend, 
that there is a neceflity of a revelation from God to teach 
men a rational worfhip ? Could this duty have been difcovered 
by reafon, would the ancient Greeks and Romans, and the 
modern inhabitants of China and Japan, have funk into fuch 
grofs errors? 

Is there any juft caufe to hefitate? Is it poffible to reject the 
benign, luminous gofpel of Jefus Chrift? Blame not the gof- 
pel, but wicked profeffors ; be difgufted, my friend, with the 
crimes of hypocrites, but embrace the fincere difciples of the 
holy Nazarene ; reject the errors of ignorant, and vain pre- 
tenders, but embrace the gruth of God’s word, as the meffen- 

er of eternal life; follow its directions as the lamp of heaven. 

t the neceflity of a revelation compel your affent, and extort 
your warmett love to the facred oracles ; then will you rejoice 
with the felicity of a redeemed captive, and enjoy the tranf- 


ports of a heavenly life. 
| EUSEBIUS. 








RELIGIOUS EXERCISES, €&’c. 
Written by the Subje&. 


HE firft of any thing that I remember about moral fub- 
jects, is my having fome feeble apprehenfions of future 
punifhment, though I had no very plain idea of fin. And be- 
ing taught from my primer that there is a Gop, and that we 
muift all die and go to him, it became a confirmed opinion 
with me, that when I died I muft appear before him, and be 
reckoned with fome way or other. 
It was cuftomary in my father’s family to have the Affem- 


bly’s Catechifm taught every Sabbath evening; which, as I 


rémember, was always a wearinefs to me, and the gravity of 
my father in this performance, and his converfation on the fub- 
ject, led me (in my blinded fituation) to think very unfavourably 
of a religious life: andas I grew older I found my difinclina- 
tion to religion grew ftronger, and I often wifhed, and wonder- 
ed why my father would not let me enjoy my own opinion, ef- 
pecially, feeing it was fo gratifying to me and did him no inju- 
ry. The firft ferious impreffions of mind that I remember to 
have had, were occafioned by an expreffion in my father’s pray- 
er, which often troubled me, and led my mind into futurity. I 
thought him talking to one who would come here fometime or 
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other, and would make us go where he was, and would be angry 
with me if [ was not found of him to be a certain deicription of 
charaéter that was agreeable to him. 

From this time, which was probably in my /ixth or /eventh 
year, I pretty generally concluded that I was a rebel againtt 
Gop, and that when I died I mult appear before him. The 
more I thought on this fubjeét, and the more according to truth 
my views were, the more [ was alarmed. I ftrove frequently 
to banifh the idea, but could never get wholly rid of it. “ You 
may /eek happinefs (faid confcience) in all the profits and plea- 
fures of this life, and may walk in the ways of your heart, and 
in the fight of your eyes; but know, that for all thefe things 
God will bring you into judgment.” This would often cut me 
to the heart to think that all my comforts mult be blafted fo 
foon, and efpecially that [ muft foon go and be judged by one 
that I dreaded, and counted my enemy. ‘Thus [ laboured 
along till 1 was about 12, when the feelings above related 
were frethened by fome Minifters who occafionally preached in 
the town; and I then fet out in good earneft (as [ thought) 
to be religious. I thought if 1 went to meeting, cried, and 
{trove ardently, I fhould be able, in a fhort time, to overcome 
my difinclination to religion, and be in a fair way for heaven ; 
but by an éxpreflion from one of thofe preachers, I was quite 
cut off from that plan. He faid, “ When you {et out in religion, 
you mutt begin /quare with God. God will not accept of out- 
fide obedience. He looks at the heart.” 

After my opportunities ceafed of hearing thofe preachers, 
my concern abated, and I foon became very indifferent about 
my eternal welfare, and at length got fo bold as to ufe profane 
language with little remorfe ; though in a refle&ting hour I of- 
ten telt pinched, and fometimes withed myfelf a beaft, to avoid 
future punithment. Aud the thoughts of eternal exiftence, ev- 
en in heaven, were very undefirabie to me, if it muft be con- 
nected with abfolute dependence on God. 

Soon after this | became like a thorny-ground hearer ; for I 
forgot all thei¢ impreflions, and, for a contiderable time, thought 
but little of my eternal itate. But when I was in my fixteenth 
year I went abroad to live, foon after which, by becoming very 
lame, | had opportunity for reading and religious contempla- 
tion. L read ** The Select Sentences of John Mafon,” and 
“ Mafon on Self-knowledge.” The reading of thefe books fo ex- 
cited my. attention to religion, and alarmed my fears, that I 

again fet out in good earneit to be religious. I ufed to pray 
often, and fometimes to be quite affected, fo that I very foon en- 
tertained ftrong hopes that my fins were pardoned ; jujflification - 
was my main object, for all this time I fought more to be 
faved from puni/bment than to be faved from fin. One day, as I 
No. 3, Vol. II. *) remember, 
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remember, after I had been at prayer, 1 felt all my fears van- 
ith, and my diitrefs at being im an unpardoned ftate immediate- 
ly fled. IthoughtI had received converting grace—went on 
linging—every thing looked beautiful—I felt happy, and 
thought I never fhould be in trouble again. When I went 
home that evening, I told my landlady, who [ believe was pi- 
ous, that I hoped I had feen the.“ plague of my heart” that 
day ; but upon her afking mea queftion or two, which I could 
not-anfwer, I was confounded and thought I had been deceiving 
myfelf ; for, (thought 1) if fhe knows the language of Canaan, 
and I.am what I have pretended, our witnefs would agree to- 
gether, for I had always underftood that all real Chriftians felt 
alike. I entertained hopes however, for a while, that fomething 
faving was wrought in me; until one day, when TI heard a 
man, whom I thought very correc in religious fentiment, tell 
another, that thofe who do really fee. their own hearts as they are, 
will fee themfelves to be the worft of any living. This I appli- 
ed to myfelf; and being confcious that 1 never faw myfelf 
thus, gave up all hope-that my ftate was good. 

Hereupon [ ftrangely declined in great indifferency about 
my eternal welfare ; and thus continued for about a year, when 
I became very ill, and was obliged to leave my butfinefs and re- 
turn to my father’s houfe. Here I had many flattering prof- 
pects and temptations to incline me, if poflible, to be more 
neglectful about my eternal ftate. In the latter end of the 
year 1791, and in the year 1792, by the inftrumentality of 
good preaching, I was very much alarmed about my eternal 
itate, or the future welfare of my foul, fo that I was fearcely 
capable of labour, and often could not fleep. Here I fet my- 
felf to work more earneftly than ever, to patch up fomethin 
that might look like acceptable obedience in the fight of God ! 
And before leng, I imagined I had gained the point. I 
thought if whatever I did was done with the full approbation 
of my own mind, that that would be right, and God would be 
pleafed with my confcientioufnefs. I felt difpofed to do many 
acts of great felf-denial, and perform many religious duties, if 
God would only affure me that I fhould not be punifhed. And 
I hoped for a while that I was in a /af ftate. It was not long, 
however, before I was obliged to give up all hope that 1 fhould 
be faved, unlefs I relinquifhed fome more of my darling objects. 
The. preacher above alluded to often made this remark, 
‘“ Whatever you love beft, is your God; and to fet your fu- 
preme affection on any thing befides the true God, is idolatry ; 
and idolaters are among thofe, who we are told fhall- not in- 
herit the kingdom of God.” ‘This reafoning, coming at 2 
time when I faw my expofednefs to divine wrath fo plainly, 
and when [ as plainly felt my fupreme affection to be placed on 
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fome worldly objet, drove me to my wit’send. I faw it to 
be reafonable to love God with all the heart; I knew I had 
never done it, and therefore ftood jultly. expoied to the penalty 
of his holy law. 

From this time I felt my way hedged up and knew not 
which way to turn. I dared not appeal to the juflice of God, 
for the law pointed at me in every direction. Neither dared I 
to prefume on God’s mercy, for 1 faw that he had too much 
regard to his juitice, to pardon {inners for nothing. I faw, in- 
deed, that a way of falvation was provided by the mediation 
of Chrift.; but them the conditions were fuch as I did not like. 
To give myfelf up unrefervedly into God’s hands, before I 
knew whether he would fave me or not, (for I underftood all 
were not to be faved) was more than my proud heart would 
fubmit to. I told one of my comrades one day, that I plainly 
faw that eternal falvation was.freely offered in the gofpel, and 
that any one might have it for accepting ; but, faid I, * 1 will 
not have falvation in this way! ! To give up all for loft, and 
throw myfelf upon God, to fave me oy calt me off forever, as 
he fees fit, without having any choice of my own, is what I 
never will fubmit to as long as I can help it! !”? Othe good- 
nefs of a holy, fovereign God, who did not fee fit to give me 
up, from that time, to judicial hardnefs! I continued in great 
anxiety and diltrefs of mind for a contiderable time after this ; 
fometimes. reflecting hard: upon God for bringing me into ex- 
iftence, and determining to difpofe of me according to his fov- 
ereign pleafure : and ufed to fay to myfelf, “lf God has 4 
mind to fave me, he may fave me, and if not, he may caft me 
off, I have done all that is in my power, I fhall do no more. 
If he fave me it is well, and if he donot, he knows I cannot 
help it. I will take what comfort I can, while’ I live, and 
make myfelf eafy, for I can but be damned at lait.” But then 
that dreadful confideration drank up all my fpirits : and fuch 
texts as thefe ftared me continually in the face. ‘“‘ Who 
among us fhail dwell with devouring fire? Who among us 
fhall dwell with everlafting burnings? The wicked fhall be 
turned into hell—where they fhall be puniflied with everlafting 
deftruéction. Can thine heart enduré, or can thine hands be 
ftrong, in the days that I fhall deal with thee? Topher is or- 
dained of old ; yea, for the king it is prepared ; he hath made 
it deep and large; the pile thereof is fire and much wood: 
the breath of the Lord, like a ftream of brimftone, doth kindle 
it. But the day of the Lord will come as a thief in the night ; 
in the which the heavens fhall pafs away with 4. great noife, 
and the elements fhall melt with fervent heat, the earth alfo, 
and the works that are therein, fliall be burnt up.” 


~ Then 
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Then I ufed to conclude, that after a few more forrowful 
years have rolled away, and perhaps a few days or hours, I 
fhould be banifhed to the regions of eternal exile, and there 
made to feel the weight of that juftice that I had provoked. 
Thus, alarming fears, and awful apprehenfions of the day of 
judgment, puriued my trembling foul from day to day. Some 
time after this, about the middle of January, 1793, as I was 
attending family worfhip, with very fenfible exercifes of oppo- 
fition to God, and feeling my heart ftubborn and hard againft 
the acknowledgments of the minifter who was praying; as he 
ufed thefe words, “ Take away the ftony hearts out of our 
flefh, and give us hearts of flefh,” I thought I felt an ardent de- 
fire that his prayer might then be granted. Immediately upon 
this I faw the abominable nature of my heart, and felt as fenfi- 
ble enmity againft it, as I had felt before againft the conditions 
of falvation. Iturned my attention then to the continuation 
of the prayer, and felt aftonifhed that every word feemed exaét- 
ly adapted to my cafe, and efpecially, that the expreflions feem- 
ed to correfpond with my wifhes. I wondered where my un- 
derftanding had beer, that prayer never feemed to me before as 
it did now. I was then relieved of my diftrefs, but was ftill 
anxious to know what all this might mean. 

On retiring to bed, I ruminated over my cafe, but had not, 
as I remember, any hopes that I was regenerated, nor did I 
feel very anxious about that particular, but was rather taken 
up in admiring religion, and the goodnefs and fairnefs of God. 
When I awoke in the morning, I found my feelings fimilar to 
thofe I had when I went to Rin. I thought the matter over 
with aftonifhment, that I did not feel afraid of puwifhment, as | 
did before. I queried, What fecurity have I now more than 
ever I had, that I fhall not perifh forever ? I could not anfwer 
that I had any, but I felt eafy and happy, for God looked 
good, and lovely; it feemed impoffible he fhould injure any 
body, and I felt willing to truft myfelf in his hands. I 
thought that day if God would only grant me fuch feelings as 
I had then I fhould be happy, whether I was faved or loft; 
for the contemplation of his character and works was fo happi- 
fying, that I did not fee how any perfon that was privileged 
with loving him, could be miferable, in any fituation whatever. 
Thefe feelings were fo different from what I had laid out in 
my mind as conftituting converfion, that I felt loath to think I 
was right; and yet there feemed to be a coincidence between 
what the Bible required and what I felt. All I wanted was 
to praife God. I thought whether I was faved or not I would 
Jove him, and could fay with Job, “ Though he flay me, yet 
will I truft inhim.” O, I thought, how lovely is fuch a fub- 
miflive temper, if one could always feel it. 
After 
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After this I was varioufly exercifed ; fometimesI was fo de- 
preffed at the fight of fo much fin remaining in me, that my bur- 
den was almoft infupportable, and I was almoft perfuaded to give 
up all hope that a work of fandtification was begun in my heart: 
at other times divine confolation feemed to be poured into my 
foul, fo that I could not doubt, but entertained a {trong hope that 
I had really paffled from death to life, and had the love of God 
fhed abroad in my heart by the Holy Ghoft. I had, from time 
to time, affecting views of the deplorable fituation of finners, and 
felt fo ardently for their falvation, that 1 could fcarcely forbear 
{peaking to them about religion, wherever I met them. I 
wondered why they did not teel the importance of making their 
peace with God, and give up every other object to “ feek firft 
the kingdom of God and his righteoufnefs ; and that, why, 
even of their own felves, they could not judge what was right.” 
Luke xii 57. 

About this time I joined a religious fociety for the purpofe 
ef conference and prayer, which I attended weekly, with 
great fatisfaction ; and efpecially to fit and hear perfons relate 
the feelings of their hearts, how they were con/raied to fubmit 
to the foul-humbling doétrines of the crofs of Chrift. 

In the beginning of 1795, I began to keep a diary, wherein 
I noted particularly my religious exercifes, in order that 1 might 


‘fee, from time to time, whether my feelings correfponded with 


the requirements of the Bible. In the courte of this year I of- 
fered myfelf to be a member of a Church that was gathered in 
the place about the fame time ; but, although I had fatisfactory 
evidence at that time of my good eftate, yet it has always been 
a matter of aftonifiment to me, that fo judicious a council as 
fat on that occafion, fhould receive any perfon into a Church, 
that gave no more evidence of vital picty than could be 
collected from what I communicated at that time. And here, 
however afluming it may feem, I beg leave to fuggeft to Min- 
ifters and Churches, the propriety of examining candidates for 
church memberfhip thoroughly, and not to depend on the tefti- 
mony of others, but to be fatisfied for them/felves, that every in- 
dividual they receive is in a ftate of grace. After I became a 
church member, and had occafion to attend. upon fpecial 
ordinances, I found myfelf very far from poilefling gofpel quali- 
fications for them ; and 1 often wondered at myifelf for daring 
to be a partaker of the “ Lord’s table.” At other times I 
thought I could fee the end of the thing fignified by the broken 
body and fhed blood of Chrift, and how it was that any of the 
fervices of poor finful creatures became acceptable in the fight 
of aholy God. Inmy Journal, under Augult 6, 1797, I find 
the following: ‘ I had a remarkable view this night of the 
glorious 












































= ae = " 
x een = heen — 
= hoe a ie 
ere te es . ~- - - 
~ 


a8 Religiots Exercises. 


lorious way of life and falvation by a bleffed Redeérher. 
Pow evidently it appears that all the comfort I enjoy; and all 
the favours I receive, are purchafed at no lefs expenfe than the 
blood, the precious blood of the Divine Redeemer. O where is 
my gratitude, where is my humility, where is my felf-abafe- 
mént for my fins, when I confider that my bleffed Lord gave 
his back to the fmiters, and his cheeks to them that plucked off 
the hair—that he bore my fins in his own body on the tree, and 
by Ais fripes 1 am healed! O the aftonifhing grace and mercy 
of God through Jefus Chrift! Praife him, O my foul; fing 
praifes unto his name. Glory, glory, glory to the Lord Jefus 
Chrift, who has thus condefcended to purchafe eternal falvation 
and remiilion of fins for guilty, ill-deferving, hell-deferving 
creatures. Humble thyfelf in the duft,O my foul, at the con- 
fideration that thy fins were the murderers of the Lord of life 
and glory. O thou Holy Spirit, purify me through thy truth ; 
purge me with hyflop, flay the enmity of my foul, fanctify my 
heart, let me never, in future, be guilty of thofe horrid crimes 
that made my Saviour bleed. Wean my heart, O God, from 
the world—make meg to love thee more and ferve thee better : 
Let my foul follow hard after God. . Cut fhort the reigning 
power of fin in the world, O God, and let thy kingdom come. 
O that that glorious day might foon appear, when the ranfom- 
ed of the Lord fhall return and come to Zion with fongs, and 
everlafting joy upon their heads. And when the moon fhall 
be confounded and the fun afhamed, becaufe the Lord fhali 
reign in mount Zion, and in Jerufalem, arid before his ancients 
glorioufly. Blefled be the Lord God of Ifrael, from everlaft- 
ing and to everlafting, amen and amen.” 
_. About a month after this, I wrote again, as follows : “ This 
day completes my twenty-fifth year. How little have been my 
improvements fince [ had opportunity for them. It feems as if 
the greateft part of my precious time has run to wafte; but 
full. Lhope I have reafon to blefs God that I do not arrive at 
the age of twenty-five, without fatisfactory evidence that my 


peace is made with God. Blefled be God for prefent confola- 


tion in Chrift, and comfort of love. How great a thing it ap- 
pears to be to have my foul fealed unto the day of redemption, 
and to be a chofen veflel unto Chrift. I pray God that I may 
ever live in the exercife of humble gratitude, that he has made 
me fee the plague of my heart, and to flee for refuge to lay hold 
en the hope fet before me. And now Idefire, with Nebuchad- 
nezzar, to “ praife, and extol, and honour the! King: of Heav- 
en, all whofe works are truth, and his ways judgment: and 
thofe that walk in pride he is able to abafe.” 
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HYPOCRITE. 


‘or HAVE fo much caufe for humility, and fo much need of it 
too, that I hope I fhall never give quarter to any thing that 
appears in the fhape of felf-confequence hereafter. Alas! if 
my beft Friend, who laid down his life for me, were to remem 
ber all the inftances in which I have neglected him, and to plead 
them againft me in judgment, where fhould I hide my guilty 
head in the day of recompenfe! ‘The deceitfulnefs of the nat- 
ural heart is inconceivable! I know well that I pafled among 
my friends for.a perfon at leaft religioufly inclined, if not 


actually religious ; and what is more wonderful, I thought my-. 


felf a Chriftian, when I had no.faith in Chrift, when I faw no 
beauty in him that I fhould defire him; in fhort, when I had 
neither faith nor love, nor any chriftian grace whatever, but a 
thoufand feeds of rebellion evermore fpringing up in enmity 
againft him. But bleffed be God, even the God who is become 
my falvation, that he has fwept away the refuge of lies! has fet 
my fins in order before me! and in his fovereign mercy difcov- 
ered me to myfelf. A new, a dreadful conflict took poffeflion 
of my foul! and no tongue can defcribe the anguifh of my, I 
now hope, broken heart. At length the ftorm being paft, a 
quiet and peaceful ferenity of foul fucceeded ; fuch as ever at- 
tends a lively faith in the all-fnfficient atonement, and the {weet 
fenfe of mercy and pardon purchafed by the blood of Chrift. 
Thus did he break me and bind me up; thus did he wound me, 
and his hands made me whole.” 





For tHE Massacuusetrtrs M. Macazine. 


EXPLANATION OF PROVERBS xxiii. 7. 


For as he thinketh in his heart, fo is he :— 


T feems to be one-of the greateft infelicities of fallen men, 
that they are-prone to pervert truth and righteoufnefs, and 
toturn that which is defigned for their good, into means of their 
own deftruction. ‘The facred Scriptures are calculated for the 
benefit of men; and, if rightly improved, would make them wife 
unto falvation. But by many theyare greatly abufed, and per- 
verted for the fupport and propagation of falfehood and delu- 
fion. The unlearned, untftable, ignorant, prejudiced, and indo- 
lent wreft them to their own deftruétion. 

The words before us have not efcaped the perverfion of men 
of corrupt minds ; ‘but have been made:to fpeak a language ve- 
ry agreeable to the heart of a flothful and wicked fervant..— It is 
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an opinion too common in the world, and it is frequently faid, 
that if a perfon really and fincerely think that any thing is 
right, thenitis right to him. That is, if he really and heartily 
believe any doétrine to be true, then it is true ; and if he fin- 
cerely think that any prattice is right, then it is right to him, 
and his duty to do it ; and of courfe that he fhall hereafter be 
favourably treated, if he be only fincere and hearty in his opin- 
ions and praétice. Such an. idea is thought by fome to be 
taught and fupported by the words under confideration, “ For 
as he thinketh in his heart, fo is he ;”” that is, if a man fincerely 
think, that his faith and praétice are right and good, then they 

“are fo; and that this fincerity will anfwer all the purpofes of 
truth. ‘This is the conftruction which fome have put upon this 
infpired fentence. But it is verily thought that this is wrefting 
the Scriptures to fupport an error of a bad and dangerous ten- 
dency. It may therefore be judged neceffary to remove this 
conftruction of the text, before we attempt what is thought to 
be the true explanation. 

That a thing is true or right merely becaufe a perfon heartily 
believes it to be fo, is certainly not very plainly taught in thefe 
words of Solomon. It does not very well accord with the 
words themfelves, in a detached view, and is evidently repug- 
nant to the connexion, to the Scriptures in general, and to 
common fenfe. 

Some of the groffelt errors and abfurdities imaginable ap- | 
pear to be involved in the above conftruction. Ifa thing be right, 
merely becaufe a perfon may think in his heart that itis right, 
then it will follow, that truth and error are wholly dependent 
on a man’s ownopinions. And fince different men may fin- 
cerely think differently, and one of them heartily think that to 
be true, which the other as heartily thinks to be falfe, it fol- 
lows, that the fame thing may be both true and falfe at the 
fame time, which is one of the abfurdeft of all abfurdities. 

Further ; the conftruction or fentiment we are oppofing, 
implies, that truth and falfehood are of equal importance to 
mankind ; or that a lie heartily believed isas good as the truth ; 
and will as certainly bring a perfon to heaven at laft, as a hear- 
ty belief of the truth. A more falfe and ridiculous notion than 
this can hardly be fuggelted. 

Another abfurdity implicated in the fuppofition, that what a 
perfon heartily believes to be true, is true, is this, that it is im- 
poiible for any one to believe afalfehood. For if it were falfe 
before he believed it, no fooner does it gain his cordial affent, 
than it becomes a truth. Whenever he fincerely thinks it to 
be true, then it is fo, and this makes it impoflible for any man 
heartily to believe a lie, which is contrary to fact,. reafon and 
common fenfe. - 

Thefe 
































Explanation of Proverbs xxiii. 7. 121 


Thefe are fome of the many abfurdities involved in the fenti- 
ment, that what a perfon believes to be right, is fo. The good 
fenfe of the reader will doubtlefs fuggeft many more. 

Toevery one who contiders the fubject with any degree of atten- 
tion and candour, it mutt be evident, that truth and falfehood, ri ght 
and wrong, are wholly independent of us, or of any thought or 
beliefof ours. Truth is immutable in its nature, and muft necef- 
farily remain forever the fame, let our conceptions and belief of 
things be asthey may. Truth lies in the connexions, relations © 
and dependencies of things themfelves, and not in our opinions 
or belief; and therefore when our belief correfponds with the 
reality of things, it is a true belief, or a belief of the truth; other- 
wife it is a falfe belief, or a belief of falfehood. When we 
conceive of things as they are in themfelves, then we fee the 
truth refpecting them: but if we view them differently from 
what they really are, and believe as we fee, then we believe a 
lie. In thort, iftruth be immutable, confifting in the relations, 
habitudes, and dependencies of things, it is evident, that our 
belief cannot alter its nature, or change the connexions of things ; 
and therefore, if we believe contrary to the reality, we believe a 
lie ; and the more hearty this belief is, the more heartily a lie 
is believed. 

That truth and error are of equal importance to mankind, 
and will bring them to the fame end, is a fentiment which, it is 
prefumed, no man in his fober fenfes will avow. And who 
will affirm, that it is impoffible for a man to believe a falfehood ? 
Solomon fays, “ There is a way that feemeth right unto a man; 
but the end thereof are the ways of death.’? This clearly 
teaches, that a man believe a falfehood; and that this be- 
_lief fhall bring him to deftruction in theend. And we 
Mare affured by an apoftle, that they who walk in delufion and 
believe alie, fhall be damned. Truth and faliehood, therefore, 
cannot be of equal importance to men. ‘Though they may 
fincerely and heartily believe a falfehood, yet death and damna- 
tion await them at theend of their courfe. A falfe belief and 
practice will inevitably lead down to hell, notwithitanding all 
our Opinions to the contrary. ie 

But it is faid, that if we heartily Believe a thing to be true, 
then it is érue to us. But what is the Meaning of this, érue to us ? 
If it be not true in itfelf, no belief of ours can make it true, 
however fincere and ftrong the belief may be. It cannot, 
therefore, be true to us, unlefs it be true in itfelf.—But, perhaps, 
‘by this expreflion, true to rig meant that we really think it is 
‘true, That is, if we really think a thing is true, then we reall 
‘think it is true. This reduces the words of wifdom to the mere 

autelogy and nonfenfe of a fool: But to take the wiOrds fo ws, 
molt favourable fenfe, as meaning that what we believe 
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in our hearts to be true, will anfwer all the falutary purpofes 
of truth in refpeét to us, then this is faying, that truth and falfe- 
hood are of equal value, or that a lie heartily believed is as 
good as the truth, than whichja more pernicious pofition can 
{carcely be advanced. Cana rational being fincerely believe 
that a road which leads to a certain place, if purfued, will lead 
him to a different and oppofite place? And can the fincerity 
of his belief that it will, alter the direétion of the road? By no 
means. Neither can the way of error, which is the way to de- 
{truction, though ever fo fincerely believed to be right, ever 
‘Tead a perfon to heaven. 

On the whole, there is fcarcely any pofition more falfe, ab- 
furd and pernicious than this, that athing is true and right, 
merely becaufe we may heartily think it is fo. It is repugnant 
to every fober diétate of the human underlftanding, to com- 
mon fenfe, and to fcripture, and it argues an unaccountable 
degree of weaknefs and infatuation to give it credit. If a fick 
mnan, by means of delirium, fhould think he was well, is he 
well? If by means of vitiated organs of fenfe, he fhould fin- 
cerely think that black was white, and white black, are 
they fo? And if by means of the perverfion of the underftand- 
ing and morals, a man fhould really think in his heart, that 

ood was evil, and evil good, does his belief make them fuch ? 
‘It will not be pretended. . So neither is a thing true, merely 
becaufe a perfon may fineerely think it is. Solomon mutt have 
been perfeétly infatuated to have taught any fuch things ; and it 
argues no {mall degree of infatuation in us to think that he did. 


© But fince the above conftruction of the words under confid- 
eration, cannot be admitted, it is but 


inf and reafonable that 
we offer an explanation which is thought to be right, or point 
out their true meaning and import. “S 


“© For as he thinketh in his heart, fo is he.’” , 

When thefe words are viewed in a detached light, or fepa- 
‘rated from their connexion with the context, their real mean- 
‘ing may not be very obvious to fome ; and in this unconnected 
view, they are liable t6Be mifunderftood. But only confider 
them in their connexi@my and all obfcurity vanifhes, and their 
true fignification is plain and determinate. 

In the preceding context Solomon is giving dire¢tions for 






‘the conduct of a perfon who is given to appetite, when he is 


fitting at théltable of a ruler, who is fuppofed to be a clo 


fe, 







fider diligently what is before thee, and put a knife to thy 
throat, ifthou be a man given to appetite.”” That is, confic 3 
where sre, and the temptation you are under to aéb@ii wi 
becoming and gluttonous part, and curb your appetite, “de 
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yourfelf, and defire not his dainties ; for they are deceitful 
meats. He then cautions us not to imitate the covetoufnefs of 
the ruler, by defiring to be rich, and enforces the caution by 
fuitable confiderations. ‘“ Labour not to be rich: ceafe from 
thine own wifdom.. Wilt thoupfet thine eyes upon that which 
is not? For riches certainly make-themfeives wings, they fly 
away.as an eagle towards heaven.” After this Solomon cau- 
tions us againit eating, or even defiring to eat, the food of fuch 
a felfifh, covetous man, who grudges every morfel that is eaten, 
and is peculiarly hurt in his feelings, if his guefts partake free- 
ly. ‘ Eat thou not the bread of him that hath an evil eye, 
neither defire thou his dainty meats.” A covetous churlith 
man is properly defcribed as having an evil eye. He looks with 
envy upon thofe who are richer than he, and with ill will at 
thofe who obtain any thing of him, without a full compenfa- 
tion, even if it be no more than a piece of bread. Ain evil eye 
is a felfifh, avaricious eye, which looks grudgingly on every 
body, and every thing ; ora covetous.difpofition, which ts 
wounded by every thing which is attended with expenfe. This 

is the real character of the man, of whom Solomon is {peaking 

in the words before us, | 
Neverthelefs, fuch covetous people many times wifh to ap- 
pear differently. Confcious of the honour: attached to gene- 
rofity, they defire to be thought free.and generous. The vile 
perfon loves to be called liberal, and the churl withes to be 
thought bountiful. Hence he will make a fhow of liberality, 
and his felf-love will even force him to facrifice fomething to 
‘obtain the name of generofity. And, therefore, he will pér- 
“haps make a feaft, and invite his friends, neighbours, and@ 
quaintance to partak@jwith him; and to aflume the appearan 
of a liberal and benevolent man, he will fay to his guefts, Eat 
and drink—Be free—help yourfelves—I am glad to fee you— 
you are all welcome.” Thus he will outwardly appear to-be 
open-hearted and generous. His words and .condud& are the 
natural expreffions of benevolence ; but, at the fame time, his 
heart is quite different from his appearance. His heart ftill 
gocth after his covetoufnefs.; and he looks with an evil eye up- 
gn what is attended with fo much expenfe. The co/ of the en- 
tertainment wounds his feelings. Ge pretends to be liberal ; 
but in heart he is vile. He has the appearance of being boun- 
tiful, but in heart he is covetous and churlifh. He fays and 
.., does that which has an open and friendly afpect, but his heatt 
Sais not in his words and adtions. His internalpfeelings and ex- 
“ternal deportment are at Variance, and he pretends to be what 

je is not: and hence he ads a hypocritical part. | 

Now we are not to confider and judge of fuch_a perfon ac- 
ig to the outward appearance, but accordingito what he 
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is in his heart: and that for this very good and fufficient rea- 
fon, “ For as he thinketh in his heart, fo is he.” Though a 
perfon’s appearance be benevolent and friendly, yet if his 
heart be covetous, he is a covetous man. His true character 
is according to the internal feelifigs or difpofition of his heart, 
and not according to his vifible appearance. ¢ 

This, it is conceived, is the true fenfe or meaning of the 
text under confideration, which, it feems, muft be very evident 
to every one who will read it in connexion with the context. 
*¢ Kat thou not the bread of him that hath an evil eye; neither 
defire thou his dainty meats. For as he thinketh in his heart, 
fois he. Eat and drink, faith he to thee, but his heart is not 
with thee.” 

Hence, the truth, we are taught by Solomon in the words 
confidered, is briefly this, that it is the heart which charaG@erizes the 
man, ‘This conftruétion accords with the very letter of the 
text. A man zs, or his true character is, juft as he thinketh 
in his heart. If he thinks that which is evil, then he is evil, let 
the appearance be what it may. And if he thinks in his heart 
that which is good, then he is good. If he make a feaft, and 
fay to his gueits, Eat and drink, and his heart be with his words 
and conduét, then the is a liberal and friendly man. But if he 
fay and do thus, while his heart is not with them; then he is a 
vile, covetous perfon, and deferves not the name nor honour of 
the benevolent and bountiful. 

It is here worthy of notice, that a man may be fo extremely 
ignorant of his own heart, as to imagine, that he really thinks 
ight in his heart, and does things from right views and difpofi- 
) ons, while in fact he does not. His heart may deceive him, 
» and make him think he is right and good, while the fact is, he 
is altogether filthy, and does nothing that is approveable in the 
fight of his Maker. But this felf deception alters not his true 







» character. His miftake concerning himfelf does not change 


the truth refpeéting him. Ifthe churl fincerely thinks he is 
bountiful, he is neverthelefs a churl ftill.. If a finner really 
thinks he is a faint, he is a finner ftill. And if a perfon does 
that which is wrong, and verily thinks that he is doing right, 
his miftake does not make it right, but his prattice is wicked, 
It is not imagined fincerity, but truth in the inward parts, that 
conftitutes a good man: for his true charaéter is as his heart 
is, and not as he may really imagine it is. : 






This is a of great importance in religion, and well 
worthy our ferious srentiongaes it is the heart whieh — 
_charaéterizes a man, and renders him either good or bad; right 





“eous or wicked. God looks not on.the outward appearance, 
but upon the heart ; and will judge and reward men, sean 
img to what they are im their hearts, and not according 
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what-they appear to be, or may imagine they are. The exter- 
nal condué, or vifible appearance, does not, ftriétly fpeaking, 
characterize a man either good or bad. Words and externak 
actions derive all their moral quality from the views and 
temper of the heart. Separated from thefe, they are nei- 
ther virtuous.nor vicious. A good tree bringeth forth good 
fruit, and an evil tree bringeth forth evil fruit. It is out of the 
abundance of the heart the mouth fpeaketh. This is an inter- 
efting confideration as it refpects the nature of good works; 
and thould excite all to the utmoft attention and concern, that 
their htarts be upright with God. 
JOSEPHUS. 


ADDRESS TO YOUNG PEOPLE. 


The following Letter was written by Mrs. SARAH GILL, a 








Daughter of the Rev. Mr. Prince, and fealed with this order, ~ 


“‘ Not to be opened till after my death:” and, in compliance 
with her requeft, it was not. ao 





To all my young acquaintance, into whofe hands thefe lines may come. 


S from the invifible world, (that world of fpirits, into 

which mine will have entered before this is prefented 

you) I now addrefs you ; and I earneftly entreat you to recei¥ 
, my meffage. I may now fay, fince I fhall be beyond the 

-  fibilities of this mortal life, that it is a difinterefted love a 






concern for your belt good, that prompts me to this. With 


pity have I often thought on your cafe. Frequently has my 
heart bled in fecret for thofe of you who live eftranged from 
God, ignorant of the pleafures of the divine life, unacquainted 
with the lovely Redeemer, with communion with God, the 
-srensey influences of his Spirit, and the tokens of his love and 
avour! And while I have feen you engaged in a round of 
amufements and fenfual gratifications, the world {miling on 
Bu, and you hearkening to its we promifes, pleafing 
yourfelves with its airy vanities, T have thought you, (as you 
really are) a company of fpirits made and bound for eternity, 
and fpeedily haftening to it, and uncertain whether you fhould 
be happy in the fociety of perfected fpirits, andjim the fatisfying 
" prefence of God forever, or be miferably fixed in a ftate of enmi- 
ty to him, in company with unholy devils : And yet you are di- 
“verting on the borders of this eternity, as fecurely as though you 

meverenter intoit. Let me therefore entreat You, by all 
‘the motives proper to fway you, as feafonable, as immortal 


ee. beings, 
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beings, to feeure your eternal welfare without any delay=—till . 
that is done, you are in-conitant hazard:of eternal death : The 

next hour may be the finifhing, ‘the deciding period—can you 

be eafy to ftand on the brink of Erernity, ready to fall, and 

not know how your ftate will be determined at the awful bar 

of God ?—Dare you venture into his prefence, whofe all-feeing 

eye penetrates the inmoft recefles of your hearts, and not know 

whether. he is your Frienp or your Aumicuty Enemy ?-can 

you think of appearing before him as your Jupce, and reft till you 

have fecured an intereft in him as your Saviour ?—Are not your 

fouls precious? Do you really fee their importance ? If you do. 
not, go vifit a dying bed—fee what that will teach you; read the 

word of God, and there you will find the Maker of fouls tells you, 

that they are of more worth-than-a-qwhole-qworld.—But this is 

not all, confider the value Chrift fet on them; to fave fouls, the 
eternal Worp condefcended to ‘veil his glory, to take on him 

the form of a fervant, and in that-form to fuffer and die. Read 

the hiftory of his life, his humble ftate, his hardthips and indig- 

hities, his painful ignominious death, the agonies of. his foul, 

his bearing the wrath of God, fuffering under the :immenfe 

weight of the divine difpleafure. Read his agony in the garden, 
and on the ‘crofs, and all loudly fpeak the worth of; each: of 
your fouls. 

Would you be happy in life? [he ways of vital godlinefs 
are indeed pleafant, and the keeping God’s commandments 
brings a peace pafling underftanding ! Would you be fitted to 
death without terror ?.Come to Chrift, and. he. will take 
the fting of it, and it fhall be to you a {weet paflage-way 
Mterplory ! Would you be fafe for eternity ? An intereft in 

Chrift will give you fuch a fure title to eternal life, as nothing 
can annul: !—What pleas fhall I ule to perfuade you to..be 
religious ?: Shall I tell you your a// depends upon it ; that. this 
is the only way to glorify God, and that you cannot he happy 
here or hereafter without it? Shall I allure or terrify you ? 
Shall I tell you that heaven with. all its joys, that God him/elf 
muft be yours, or you muft have hell, with all its amazing ter- 
rors, the guilt of fin, theftings of confcience, the wrath of an 
incenfed God, and a flighted Saviour, for your miferable portion 
‘to eternity !' Can you think of the contraft, and hefitate a mo- 
ment which to choofe !—I fpeak as from Ersrnity, won’t you 
believe me ?—Shall I allure you by the grace of the, gofpel.? 
Shall I tell mot the amiablenefs, the traafcendent loyelinefs 
of the bleffe ediator ? That. hetis altogether glorious in.his- 
perfon, and in hismediatorial ehara&ter ? ‘That he is all. fufficient | 
to fave you? Shall I affure you he is now willing to do it, offers 
himfelf with all his benefits to you, and waits your.accepnamee ? 
If you will accept hima will-be your Almighty Friend, your 
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fatisfying portion, your prevalent Interceffor, and he will be all 
this, forever. You thall be filled with love, joy, and peace— 
Shall fee fuch glories, and feel fuch happinefs, as is beyond the 
conception of the molt raifed mind on earth to conceive ! This 
is fomething of the blifs Chrift now offers you! And what 
anfwer will you give him? Will you accept or refufe? one 
or the other you mutt do. Do you begin to confider ?} And are 
you ready to afk, “ What methods fhall I ufe to get into the 
narrow path which leads to life ?” It is, no doubt, your 
indifpenfable duty immediately to repent and believe the gof- 
pel. Take time for /erious meditation; let not one day pafs 
without it. Diligently attend all the means of inftruétion, pub- 
lic, private, and fecret. Be much in fecret prayer—hear every 
fermon as for your life, and as though it was the laft—Labour 
to keep eternity in view—Labour to realize the eye of God 
always on you—thefe are powerful incentives to diligence.— 
Affociate with the fearers of God—feek for proper companions 
to whom you may open your cafes, and do not be afraid or 
afhamed to do it.—O do not be afhamed to appear openly or 
fingularly good ; bear on your minds that you cannot get to 
heaven without pains, arduous labours, and perfevering ftriv- 
ings. Religion is not the work of a dayymor is it a thing to 
come in by the bye, but it is the one thing néteffary, and mutt be 
the chief bufinefs of your lives ;—you mut give God your whole 
hearts. Do not think you can ferve God and fin together—but 
remember that real religion is a conformity of the foul to God 
in moral difpofitions, and therefore that fin muft be forfaken— 
* you muft turn from all fin, or you will never turn to 4 
*  Refolve in a humble dependence on the help of Chrift, to d 
no longer, but immediately to fet about this great work in ear- 
nett. 
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ORDINATION. 

WEDNESDAY, June 4 ~Mr. James Davis was or- 
dained, at ‘Cornwall, V.- . The Rev. Mr. Mar- 
fhall made the introductory pra ‘the Rev. Mr. Jackfon 

reached from 2 Cor. i. 12. the Rev. a arwood made the 


nfecrating prayer; the Rev. Yob ‘Switt, D. D. gave the 

charges the: Rag Mr. Murdock gave the right hand; Rev. 

. Mr. Hagnts nfad@timagoncluding prayer, and gave an exhor- 
tation-40 the people. ~My, 
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~—) A CLERGYMAN was afked why Mg did not preach on the 
ical fentiments of the.times, as ay ot reft_of his brethren 
® He aniweredy that if gil the re t, ; s brethren preached 


brother 4 pagach an eternity. 
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Poetry. 


, POETRY. 
I bear in my body the marks of the Lord Fefus. 
HOUGH I of finners am the chief, 
"T Marks I fuftain of Jefus’ grief ; 
To His my woes fome likenefs bear, 
And in His fufferings I thare. 
Was He in grief forfook by all, 
Contemn’d and fcorn’d by great and {mall ? 
I too in filent fadnefs mourn, 
Revil’d, defpis’d, and left alone. 
Did He in poverty appear ? 
This is a badge I daily wear. 
Did perfecution Him purfue ? 
Behold I’m perfecuted too. 
Did He for fins on others found 
Receive 2 deep, a mortal wound ? 
In me this mark is alfo known, 
I fmart for follies not my own. 
Was He with fore temptations vex’d ? 
With fad fuggeftions I’m perplex’d. 
His life was ome fad fcene of wo: 
Mine is a {cene of forrow too. 
But let me fink with confcious fhame 
Before the Great, Eternal Name: 
‘Let me my pride and boafting quell, 
And mourn, while I the difference tell. 
_ Though Jefus did in forrows roll, 
Holy and finlefs was His foul ; 
But [, a wretch, conceiv’d in fin, 
Am all unholy and unclean. 
How did the fuffering Saviour fhine 
In love and meeknefs all divine ! 
But my impatient, wretched heart 
Is prone at every crofs to ftart. 
What though by others’ fins I’m pain’d, 
By me their guilt is not fuftain’d : 
But Chrift beneath His Father’s frown 
Suffer’d for others’ fins alone. ee 


He is Supreme of Heaven and "3 t 
I am a worm, and nothing ; 
_ Life for the dead His fufferings bought, 


But mine, alas! c 
Like His, fuch a 
No Mortal ever # 
Then blufh, m 
With Chrift’s a 












































from hence forbear 
s foxcomparer 












